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COVENANT

OF GRACE WITH
Derek Baars

GOD

“We have an eternal covenant of grace with God." These words from the
form for the administration of Holy Baptism probably sound familiar to
you. In the covenant of grace, the covenant God first made with Abraham,
God promises to be the God of believers and their seed for Christ's sake.
This issue of the Youth Messenger answers the question, "What is a
covenant and how should the fact that we belong to the covenant of grace
impact our lives?" The contributors to this issue will help us understand
the biblical covenants, and what a biblically balanced view of the covenant
of grace looks like.
Theology is relevant to daily life. The covenant of grace is an example of
this practical, relevant theology. Belonging to the covenant is not simply a
doctrine we believe, but it impacts how we live. May this issue of the
magazine be a means in God's hands to help you understand your
privileges and duties as a member in the covenant. May it lead you to
Jesus if you are an unbeliever, and if you are trusting in Jesus Christ for
your salvation, it is our desire that this issue would be a means of comfort,
hope, and encouragement as you seek to live for God's glory in this world.
We would like to thank Herman denHollander for his work with the Youth
Messenger for the past 10 years, and pray that God will continue to bless
His truths as they are brought to you through this magazine.

FROM THE EDITOR

WE HAVE A

Do you have a question? Do you want an answer? We are most willing to
answer your questions personally via email or in the next Youth
Messenger, whichever you prefer. Just email us at derekbaars@gmail.com
or francesbaars@gmail.com with any questions you many have.

2
WWW.FRCNA.ORG/YOUTHMESSENGER

3

bible study

COVENANTS IN THE

OLD TESTAMENT
Dr. G. Bilkes

The Bible has a lot to say about covenants. Throughout the Bible, various
covenants are mentioned. Covenant theologians study the biblical data in
order to explain the purpose, the unique characteristics, and the
relationships between the covenants. A covenant, generally defined, is a
bond that binds two parties together. Besides some references to
covenants between people or nations (e.g., Gen. 26:28-29), and covenant
language regarding creation (e.g., Jer. 33:25), the Bible usually mentions
covenant in the context of the relationship between God and people. We
distinguish between the covenant of works (see e.g., Hos. 6:7), the
covenant of redemption (implied in many passages), and the covenant of
grace. Most often when the Bible mentions a “covenant,” it refers to the
covenant of grace.
Through his disobedience, Adam broke the covenant of works for
himself and all his descendants (Rom. 5:12-13). The result was death –
both physical and spiritual – for Adam and his posterity (cf. Rom. 3:23;
Eph. 2:1-10). Without cancelling His original covenant with Adam, God
immediately proceeded to declare war on the serpent and his seed. In this
declaration, God announced something that would take the rest of the
Bible to unfold, that is, that there was to be another covenant besides the
covenant of works, this time a covenant of grace. The covenant of grace
would be a binding agreement involving promises, made in the shed
blood of Jesus Christ. It would be undertaken from God's side and extend
to sinners, lost and undone. Since God's grace, not human works, is
central to this covenant, God would call sinners to repentance and faith,
and through them and their seed, this covenant would extend throughout
the world, and bring a full yield of saved sinners, who will praise God
throughout endless ages.
When we read the OT, we see that a lot of time passes between
Adam's fall in Genesis 3 and Jesus' coming in the NT. Why did it take so
long? What was God doing? God was progressively unfolding the
covenant of grace throughout history. God did not simply come in Genesis
3 and fully manifest His plan of redemption. Rather, God slowly and
gradually revealed to man how He would redeem lost sinners by the work
of Christ in successive covenants made throughout the OT. Covenant
4
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THESE FOUR COVENANTS ARE OFTEN CALLED THE
NOAHIC, ABRAHAMIC, MOSAIC, AND DAVIDIC...
theology chiefly identifies four such covenants in the OT and prophesies
one that will be confirmed in the shedding of Christ's blood. These four
covenants are often called the Noahic, Abrahamic, Mosaic, and Davidic
(respectively titled after the people with whom God used to reveal his
plan of redemption). These are not separate covenants, but four
administrations of the covenant of grace.
The Noahic covenant (Genesis 6-9) is a covenant that focuses on
God's ultimate plan of restoring the earth. It gives shape to the original
promise regarding the seed of the woman. It shows how this promise will
run through the line of Shem. As God unfolds the grace and life that He will
bring in the covenant, He promises to never flood the earth again. As a
sign that He will keep His promise, He places His multi-colored bow in the
sky, pointing heavenwards.
The Abrahamic covenant (Genesis 12, 15, 17) is a covenant that
focuses on God's calling a seed and graciously providing for them
everything that they need. These blessings flow out of the redemption
that is set forth in the types and shadows of altars and the blood of
animals, pointing to Christ. This redemption is applied to Abraham by
faith in justification (Gen. 15:6). In a covenantal ceremony (see Gen. 15),
God walks between the halves of cut-up animals, sealing to Abraham how
He will fulfill His seven-fold promise to
Abraham (Gen. 12:1-3). In this way, God
shows that what man could never do,
God will do. Out of His divine grace
He freely promises these things to
Abraham. When Abraham “believed”
God, it was reckoned to him as
righteousness by faith (Gen. 15:6, faith
being the instrument through which
believers are accepted as righteous
before the just judgment of God). This
had implications for the descendants
of Abraham (Gen. 17:7), for God made clear that He promised to be their
God as well, in their generations. It also had implications for how
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Abraham should raise his seed (Gen. 18:19).
The Mosaic covenant (Exod. 19-23; Deut. 5) had a national
dimension. Instead of being limited to Abraham and his family, the scope
of the covenant was widened to all who were Israelites. God constituted
the Israelites as His holy nation, calling them out of bondage (see Exod.
20:1). God multiplied His dealings with Abraham's descendants by now
redeeming them as a people. The moral law was given at Horeb, not as a
renewed covenant of works, but as a rule to walk in thankfulness and
holiness in light of the deliverance from bondage. Notwithstanding, this
period was characterized by strictness and a measure of darkness (see
Gal. 3:24; Heb. 12:18-21). For example, any person or animal who touched
Mount Sinai was to be put to death. In this administration of the covenant
of grace, God intended to prepare for a freedom and radiance under the
new covenant after the death and resurrection of Christ.
In the Davidic covenant (2 Sam. 7) God promised to build a house,
or an everlasting kingdom, for David, and that David's Son would rule on
the throne of Israel. In this particular covenant God was pointing to the
ultimate Seed of the woman, who would crush Satan's head and bring in
the everlasting kingdom of grace and glory
Towards the end of the Old Testament, the prophets began to
mention a new administration of the covenant, the new covenant (Jer.
31:31-34). It would not differ in essence from the old covenant, but it
would bring certain 'new' benefits, as we will see in our next section.

Dr. Bilkes is a professor of
Old and New Testament at
Puritan Reformed Theological
Seminary in Grand Rapids.
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the NEW

COVENANT
Dr. G. Bilkes
In the New Testament we do not find several covenant administrations,
but one climactic covenant – the new covenant. This covenant is God's
final and decisive work of fully redeeming His people from the curse of the
covenant of works.
According to the gospels as well as the epistles, Christ proclaimed His
death as the inauguration of this new covenant. On the night on which He
was betrayed, He gave bread and a cup of wine to His disciples concerning
which He said, “this is the new covenant in my blood,” or by virtue of the
shedding of His blood. Christ, the sinless Mediator (Heb. 4:15), not only
fulfilled the law for believers, but endured death for them. By His death on
the cross Christ proved Himself to be the Mediator and Surety of the
covenant, once and for all (Heb. 8:6). As Surety of His people, Jesus
assumed responsibility for the way each of them broke the covenant of
works. He bore God's curse and punishment against all their sin.
The newness of the new covenant consists in a number of things.
First of all, the new covenant is finally fulfilled. It reckons with the fact that
Christ's sacrifice has taken place. What the Old Testaments covenants
were anticipating what Christ would do, Christ's work of redemption
marked the end of this anticipation. While God truly did reveal grace and
salvation in the OT through the covenant of grace, the OT administration
of the covenant did so on the basis of what would actually take place in the
fullness of time in Christ (see Rom. 8:1-4; Heb. 10:11).
Secondly, the new covenant brings a clarity of the covenant of
grace into view. The outpouring of the Spirit, obviously, is connected with
this. In this new covenant, the Spirit brings a directness and plainness to
the church that Paul notes for us in 2 Corinthians 3:12-17. The Israelites
mistakenly tried to live by the letter of the law. Though God gave the law
as a means of expressing thankfulness, unbelievers erroneously tried to
make their law-keeping the basis of their righteousness before God. But
the Spirit of God brings clarity to the believer's relationship with the law.
All who are in Christ are not under law but under grace, and so they are
liberated for joyful Christian service.
Thirdly, the new covenant brings a wideness or freeness into view
that will impact the whole world, not just the nation of Israel with a few
others as well. Again the Spirit of Christ, given to the church upon the
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death of Christ, is critical here. As a result of Christ's death, the division
between Jews and Gentiles has been removed. Believing Jews and
Gentiles are brought into the Church of Jesus Christ.
Fourthly, the new covenant brings a closeness or immediacy to the
experience of God's people. Indeed, believers receive the same benefits of
salvation as those in the Old Testament, but they receive them with a
directness connected with the Word and the Spirit. In the Old Testament,
God made use of the kings, priests, and prophets in dispensing His truth
and grace. But now, because of Christ, the Bible speaks about every
believer having an anointing (1 John 2:20).
Practically what does this mean? First, the OT becomes the covenant
history to the people of God. God's gracious work of redemption begun in
Genesis 3 is about the steps that God took to redeem His people. Thus, all
the encouragements, warnings, grace, mercy, and love declared in and
through the covenant are for the benefit of those in the covenant,
whether in the Old Testament or New (1 Cor. 10:11). The Bible tells us that
the OT saints longed to see what is
now fulfilled in and for believers
through Christ (John 8:56), for
through Him their hope is perfected
(Heb. 11:39-40).
Second, the covenant is the way in
which God extends His church and
manifests His grace. In applying
salvation to sinners God makes use of
the means of grace, that is, His Word,
proclaimed, applied, and lived out in
the gathered congregation to draw
sinners to Himself. The raising of
children in accordance with covenant
privileges and responsibilities is a
common means that God blesses for
salvation.
Third, the unfolding covenant of
grace points ultimately to the Lord,
with whom it all begins, and through
whom it will all end to the glory of His
name. If we don't end in the grace of
Dr. Bilkes is a professor of
the covenant, we don't understand
Old and New Testament at
the covenant of grace. Likewise, if we
Puritan Reformed Theological don't end in the Lord of the covenant,

Seminary in Grand Rapids.
8
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OR EVANGELISM

Dr. L.W. Bilkes

What does evangelism have to do
Question: with
the covenant of grace?
Regularly you hear people speaking as if evangelism and covenant are
quite unrelated. People can have an idea of the covenant that imagines
that those inside the gathering of the church don't need the gospel while
those outside of its walls do. Moreover, it is sometimes thought perfectly
acceptable to leave in large part the outside world alone because we
emphasize the truth that God works in the lines of the generations.
I hope I am overstating the matter somewhat, but it may be helpful to
compare these sentiments with Scripture to see what it has to say to
them.

answering your question

COVENANT

Covenant and Worldview

We are accustomed to emphasizing the covenant of grace as it pertains to
the believer and his children, and there is great instruction and
encouragement and perspective in that. The covenant is God's oathbound promise made to believers, to strengthen them, to comfort them,
to assure them. It is precious to believers, like Abraham and those that
follow in his footsteps.
What a great difference there was between Abraham and the people of
the land in which he lived. The people of this land were people who did
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not worship the living God. They were concerned with material things,
with cities, with prosperity, with business and so on. If you read Genesis
14, you will see that when Abraham was involved in a victory to help his
nephew in Sodom, the king of Sodom afterwards in his gratitude comes to
Abraham, and he tells him to take all the goods that came out of the
victory. He assumed that Abraham was like everybody else. He really
wanted to enrich himself and to get on in the world, as we would say, and
to his amazement no doubt Abraham said to the king of Sodom (Genesis
14:22 and 23): “I have lift up mine hand unto the LORD, the most high God,
the Possessor of heaven and earth, that I will not take from a thread even
to a shoe-latchet, and that I will not take anything that is thine, lest thou
shouldest say, I have made Abraham rich.” In other words, Abraham was
saying to these unbelievers that 'these are not the things upon which my
heart is set. I can live without them. I don't need you to give them to me,
because I am in relationship to God Who is the Possessor of heaven and
earth.' What meant more to Abraham than all those things were the very
promises of God.
You know there are people to whom these promises mean
nothing at all, sadly also in the professing church. For them, they are just
words written in a book. If you are an unbeliever, you hear the very
promises of God, and they mean nothing to you – nothing at all. Yet, the
scope of the covenant also has in view “those that are afar off ” (Acts 2:39).
By virtue of the gift and claims of the covenant of grace, God makes
believers salt and light in this world. Others see this and together with the
spread of the Scripture, the witness of the church, the defense of the
truth, and so on, others will and must be brought under the good news of
the covenant.
Covenant and Blessing

For notice that part of the great blessing promised to Abram was that in
Abraham “all families of the earth [would] be blessed” (Gen 12:3). That
great promise has only one meaning. It is the meaning that Paul tells us in
Gal 3:8: “God … preached before the gospel unto Abraham, saying, In
thee all nations shall be blessed.” Here is the promise that the Redeemer,
the Savior of the world will come from the very household of Abraham,
and that in Jesus Christ all families and nations of the earth will be blessed.
10
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WE CANNOT RESTRICT THE PROCLAMATION OF
THE GOSPEL ONLY TO THOSE WITHIN CHRISTIAN
FAMILIES, FOR GOD HAS ORDERED IT QUITE
DIFFERANTLY.
The altar that Abram built in Genesis 12 was connected with that truth.
That very land, to which Abraham was led in God's providence, that
strategically placed land, was the very place where the Son of God was to
hang on Calvary's tree. God had purposed it. “Abraham [Jesus says]
rejoiced to see My day: and he saw it, and was glad” (Jn 8:56). By faith he
looked down the centuries to the coming of the seed in whom all nations
would be blessed. And that altar and the burnt sacrifice that was burned
on the altar were part of the faith of Abraham the friend of God.
If you have read The Life of John G. Paton, you may agree with me that
there is nothing more beautiful in that book than the description that
Paton gives of the old cannibal on the Island of Tanna, guilty of
unimaginable crimes and sins, who became a new creature in Jesus Christ.
John G. Paton gave him a new name. He called him Abraham. That dear
Christian man beautifully exemplified on that heathen island everything
that was true of Abraham the patriarch. You see, the grace of God is the
same in every heart and life.
Covenant and Practice

What does all this mean practically?
1. We cannot boast about the covenant and not be concerned about the
perishing world as well as nominalism in the professing church. It is a
mark that we do not understand the covenant if we are unconcerned
about the lost.
2. We cannot restrict the proclamation of the gospel only to those within
Christian families, for God has ordered it quite differently. All creatures
must hear of Christ, the fulfillment of covenant, and all that God gives
poor sinners through him.
3. We must pray that our lives and witness would so reflect the truth of the
covenant as the Bible teaches it, that others would, by the power of God's
grace, be drawn to hear the covenant and join themselves to the Lord
(Isaiah 44:5).

Dr. L.W. Bilkes is an emeritus pastor
of the Grand Rapids FRC.
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COVENANT

PESSIMISM
Pastor Eric Moerdyk
Did you know that a poison is literally too much of a good thing? Any
good thing when taken in too high a dose can become a poison. Many
poisons are in fact used in trace elements as medicines. It is the overdose
that proves to do the harm. With some things, only a little bit becomes an
overdose.
The same holds true in theology. There are many precious themes in
Scripture. All of them are profitable (2 Tim 3:16). Each of them when
isolated from other themes can become a theological overdose. The focus
of this article is on what happens when you overdose on a certain part of
the covenant.
So which precious, beautiful biblical themes does a pessimistic covenant
view overdose on? It begins with the doctrine of election by God in
eternity of whom to save. Salvation does not come ultimately due to
human faith, choices, or actions. It is God who gives the gift of faith and of
spiritual life. Therefore covenant children must also be born again. We
cannot assume that their hearts are renewed or that they savingly believe
in Jesus Christ. Covenant children must be converted by sovereign grace.
The pessimistic covenant view also stresses
human sin and inability. If God must
choose and change us in order for us
to be saved, then we are helpless
and dead in sin in and of ourselves.
All of these things are true, and
vital for covenant children to learn.
The doctrine of God's sovereignty in
salvation is a beautiful necessary
doctrine. So far we agree. Having said
this, where the pessimistic covenant
view goes wrong is in an overdose of these
themes, which cut them loose from the
context God Himself has put them in.
First of all, this covenant view guts the covenant of its
force and appeal. For you are told, you are only under the
covenant, not in the covenant. You do not know if the
covenant promises are really for you unless and until you
know you are elect. So the first step in salvation is learning

2
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whether or not you are elect. Many never get beyond this point.
Now it is true of course that they are not all Israel who are of Israel
(Romans 9:1-8). But it is equally true that to all physical covenant children
pertain the adoption, the glory, and the covenants, the service of God, and
the promises (Romans 9:4). The question then is, in what order do we
need to learn these themes? What is their relationship to each other?
We see this graphically illustrated in the case of Jacob and Esau. We know
that God chose Jacob not just to bear the Messiah, but unto salvation. We
know that God rejected Esau for both of these things as well. And yet we
read that Esau despised 'his' birthright (Hebrews 12:14-17). The
pessimistic covenant view says, it was never his, he was only under the
covenant. He only heard the truth, but it was never for him. This is why
they argue from Hebrews 12, Esau was not allowed to repent, even
though he tried to do so carefully with tears. This is simply not true.
Esau's repentance was selfish regret, not godly sorrow.
God calls it his birthright because of the covenant of grace. God does not
lie to us. When He refers to all physical children of the covenant in terms
of the promise and adoption, He is not speaking potentially, but actually.
To all such children pertain the promises. Yes they must be embraced by
faith, they must be applied by the Holy Spirit. They are in that sense
conditional. That is, God includes in the promise also the directions on
how they are to be fulfilled. Just like a check with your name on it is yours,
even though its riches are not enjoyed till you cash it at the bank.
Ultimately God fulfills the conditions in His sovereign grace, so that these
are conditions not of works but of grace. But that does not call into
question the reality of those promises made to all physical covenant
children.
The biblical order is different. God begins Himself to plan in eternity. But
He teaches us as creatures of time beginning in history. The Bible does not
begin with election. It begins with creation. When God made a covenant
with Abraham, He did not begin with election. God called Abraham from
Ur, and Abraham believed. This is credited to him as righteousness.
Abraham was then told to circumcise all his physical children and
household as sign and seal of the covenant. Only later do we learn in the
case of Jacob and Esau that there is an election of grace.
There are so many other consequences to a pessimistic covenant view. It
decides how you see the promises of God. You are told they are not yours
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till you know you are elect. You are not told to find out your election in
Christ the mirror of election (Calvin), or called to believe in Jesus Christ in
order to learn of your election. You are told to find it out by mystical
experience which is like fog. You are told not to walk around with 'stolen'
promises. This is to make God insincere in His covenant language! The
door of the promises is not locked but open (Canons of Dordt head I
articles 1-3).
It affects everything. Baptism services become about what has not
happened (being born again), rather than about what God has promised.
The Lord's Supper rather than being for the weak and struggling as God
designed, becomes only for the select few. The presumption of 'easy
believism' is condemned. But the presumption of covenant unbelief is
actually praised as spiritual discernment. Preaching is primarily about sin
and misery, and on the need to be born again, as well as on warning that
most will not be born again. People become spiritually paralyzed, not
daring to believe what God has said. Each of these themes deserves a
whole article of its own.
Covenant view is like the locomotive on a long train. It makes every car in
church life go. How vital to have a clear biblical view of the covenant! So
that rather than overdosing on a few select truths, you see each truth in its
context.

Rev. Moerdyk is pastor of Bethel Free
Reformed Church in Monarch, AB.
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COVENANTal

OPTIMISM
Pastor Jack Schoeman

“Father, we thank you that we are your children.” This is how my home
room teacher in the local Christian high school that I attended began his
prayer at the beginning of almost every day. When I first heard these
words I thought nothing of them. But as time wore on and I began to get
to know my classmates, I wondered: does my teacher really think that all
of my classmates are children of God? If so, what about those who
showed no evidence of spiritual life? Were they also children of God?
And if they were not, would they not be led to think that they can continue
in their unconverted state because they are children of God anyway? I
did not know it at the time, but this was my first real encounter with
covenantal optimism.
What is covenantal optimism? Covenantal optimism – which is common
in many Reformed and also Presbyterian churches – is an overly positive
view of membership in the covenant of grace. It is closely (though not
necessarily) tied to the doctrine of presumed regeneration which became
the official doctrine of the Gereformeerde Kerken in Nederland (GKN) –
the sister churches of the Christian Reformed Churches in North America in 1908. In that year, the synod of the GKN declared that “the seed of the
covenant, in virtue of the promise of God [is] presumed to be regenerated
and sanctified in Christ until, as they grow up, the contrary appears from
their life and doctrine.” Although not all churches that display evidence
of an optimistic view of the covenant of grace hold to the doctrine of
presumed regeneration (in fact, some of them openly repudiate it), they
do all tend to view the children of the covenant in the same way: saved
unless the opposite proves true later in life.
This optimistic view manifests itself in various ways. Churches that hold
to this view tend to use unqualified inclusive (“presumptive”) language
(“we”, “our”, “us”) both in public prayer and in preaching. They also tend
to lack any discriminating element in the preaching (i.e. addressing both
converted and unconverted members). There is also an absence or near
absence of a regular call to faith and repentance and pressing home the
necessity of the new birth and initial conversion. They tend to view the
life of faith as relatively easy. Not much if any attention is paid to man's
depravity and inability or to the struggles that characterize the life of
faith. The tendency is to view everyone in church as true believers.
Consequently, the main focus of the preaching is to encourage believers
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to live in covenantal obedience.
There is nothing new about this view. In fact, it was widespread at various
times in the history of Judah. Perhaps the best example of this was during
the days of Jeremiah. One day the Lord commanded Jeremiah to stand in
the gate of the temple and proclaim this word to all who entered: “Thus
saith the LORD of hosts, the God of Israel, Amend your ways and your
doings, and I will cause you to dwell in this place. Trust ye not in lying
words, saying, The temple of the LORD, The temple of the LORD, The
temple of the LORD, are these” (Jer 7: 3-4). The people of Judah were
acting very wickedly. They were oppressing the fatherless and the widow,
shedding innocent blood and worshipping idols – yet they continued to
worship the Lord. What is more, they believed that because they were
God's covenant children and because they had the temple in their midst,
all would be well. Their enemies would not attack them and they would
continue to enjoy peace and prosperity. But the Lord through Jeremiah
warned them that they were only deceiving themselves. Mere
membership in the covenant of grace will not save them. They needed to
be born again. They needed to be circumcised in their hearts. Until then,
they had no ground for presuming that the Lord would bless them. In fact
(as Jeremiah goes on to say in the next verses), they had every reason to
expect the exact opposite.
We see evidence of this view also during the time of the Lord Jesus. When
many of the Pharisees and Sadducees came to John the Baptist to be
baptized by him, he said to them: “O generation of vipers, who hath
warned you to flee from the wrath to come? Bring forth therefore fruits
meet for repentance: And think not to say within yourselves, We have
Abraham to our father: for I say unto you, that God is able of these stones
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to raise up children unto Abraham” (Matt 3: 7-9). The Pharisees and
Sadducees thought that they did not need to repent because they were
children of Abraham – children of the covenant. But John told them that
membership in the covenant in and of itself did not mean a thing for God
was able to raise up from the stones children unto Abraham.
Jesus Himself also encountered this way of thinking. During His
conversation with Nicodemus (John 3) He marvelled that Nicodemus was
the teacher of Israel and yet he did not understand that he had to be born
again. Why not? Because like most of the Jews of his day, he thought he
had nothing to worry about because he was a child of the covenant – and a
Pharisee as well! But Jesus said no. “Except a man be born again, he
cannot see the kingdom of God” (John 3: 3).
An overly optimistic view of the covenant is very dangerous. The greatest
danger is that if we are not careful, we can build our hope for eternity on
something other than the work of the Lord Jesus Christ. Being a member
of the covenant is a great blessing. But the covenant cannot save us.
Neither can baptism. Only Christ can save us. We must, therefore, look to
Him and His active and passive obedience as the only hope and ground of
our salvation. If we do not, we will go lost.
How then should we view membership in the covenant? Someone once
put it like this: the covenant is not a resting ground or a sandy ground, but
a pleading ground. By this we mean that in the covenant God personally
signifies and seals to each and every member all the blessings of His
salvation. But these blessings are realized only in the way of faith and
repentance – and that not in a matter-of-fact way, but in the way of us
being brought to an end in ourselves and learning to live by grace and
grace alone. May God grant, young people, that you may more and more
see the value of your membership in the
covenant
and develop a proper
“EXCEPT A MAN BE BORN
AGAIN, HE CANNOT SEE understanding of it. Even more
THE KINGDOM OF GOD” importantly, may you also learn – for the
(JOHN 3:3) first time or again - to plead upon these
promises and ask God to fulfill them in
you in His own time and in His own way
to His glory and your salvation.

Rev. Schoeman is the pastor
of the Free Reformed Church
in St. George, ON
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new jersey

YOUNG PEOPLE’S
Ian Sinke

ANNUAL

The Pompton Plains YPS Annual was held from
May 18th–21st. More than 60 young men and
women from across Ontario and New Jersey
attended the event. The weekend included
lectures, rafting, and a wonderful opportunity
to meet old friends and make new ones. The
Annual began as we gathered in the church
on Friday evening for a lecture given by
student Ian MacLeod, currently in his 2nd
year at PRTS. He spoke
about "The Problem of Evil."
After the speech, we were
treated to a slideshow showcasing the previous year's
adventures of the Pompton
Plains YPS, and we headed off to
the Niewenhuis house for the
rest of the evening.
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All too early the next morning, we were back at the church for breakfast
before getting into our cars for the long drive to Kittatinny. When we
arrived, those who had actually made it to the correct location
(everyone except my car) were apparently treated to a brief lecture on
water safety before being bussed down to the starting point.
Unfortunately, at this moment I was miles away, having entered the wrong
address into my GPS, and wishing that AT&T had better cell coverage.
Fortunately, everything worked out in the end,
and we made it to the river together.
Having split up into about a
dozen blue rafts, we set off
on an enjoyable 10-mile cruise
down the placid waters of the
Delaware. In my boat were
Mike Driesse and Ed Densel,
our fearless leaders for the
weekend. Ed made the poor
choice of asking to sit in the front
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right before we hit some of the roughest spots. Mike captured the action
on his double-ziploc-bagged iPhone. Heading back to the school for
supper, we played a few games of pretty much every sport, including the
always-popular "balloon game," and finished off the evening with a brief
meditation by Ian MacLeod. On Sunday afternoon we met earlier than
usual at the church for coffee and a hymn-sing. After the service, we had a
barbeque supper. On Monday morning we met one last time at the
Pompton Queen Diner, where we had breakfast and took a group picture

20
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ON SUNDAY AFTERNOON WE MET
EARLIER THAN USUAL AT THE CHURCH
FOR COFFEE AND A HYMN-SING...
(indoors this time due to the rain) before many of us set off on our trip
back home.
Despite having spent a lot of time in New Jersey before, this was my first
time attending the YPS annual. I don't know what next year's plans are, but
this year's event was a great experience which I enjoyed thoroughly.

Ian Sinke is a member of the
Maranatha Free Reformed Church
in Hamilton, ON.
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...more youth activities
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FRC YOUTH CAMP
FUN, FELLOWSHIP AND SPIRITUAL

INSTRUCTION
Kevin Wursten

It is a quiet, lonely place. A simple sign on a country road modestly
announces the driveway of Pearce Williams Camp, leading to a grassy
campground which is adorned by the lazy scattering of various buildings
and trees and surrounded by forest and corn fields. An empty swimming
pool and a vacant volleyball court listen to the solitary sounds of birds
singing in the treetops. Picnic tables sit in silence. This scene greets the
first arrival to FRC camp on August 3, 2012.
This peaceful atmosphere does not remain for long. As a steady stream of
campers arrive throughout the afternoon and evening, the silence is
destroyed, the picnic tables are creaking under excited youth, and the
volleyball court is being disturbed by the bare feet of energetic teenagers.
Little remains of the silence that prevailed that morning, and little silence
would return until the following Monday, except for short intervals during
the night...and even then there is a strong reluctance to allow peace to
reign.
Nonetheless, this can hardly be portrayed as a cause for regret. For what
tears the silence to shreds is nothing less than the excited fellowship of
youth and counselors, gathering together in sports, games, and
conversation. However, what is more important, they unite under one
Name and faith to be instructed and grow in the knowledge of the Lord
Jesus Christ through speeches, sermons and prayer.
The weekend is organized into a detailed schedule. In order to keep all the
youth organized, times and meeting places are given at the beginning of
the weekend to ensure that no one has an excuse for missing any activity.
Counselors are asked to be present throughout the camp weekend, and
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are given a specific group over which they are responsible. These
responsible adults are usually fully involved in the general fun and hilarity
that defines the camp experience. On some occasions, they become too
involved, as was the case with two of our esteemed counselors who
suffered an unfortunate accident during one of the sport activities. In the
competition of a soccer match, the head of the one was adorned with a
clear dental impression of the other, causing a rather daunting open
wound. Thankfully, there was a counselor who happened to be a nurse
and she promptly and effectively closed the wound up with some super
glue.
The counselors also partake in the heavy responsibility of cleanup duty on
Monday morning at the close of camp. Each group is assigned a specific
job and the counselors are expected to ensure that their group completes
their given task to perfection. Some of these dedicated persons tend to go
above and beyond. For example, this year, Maria Sommer, an experienced
counselor with her husband Jeff, was found diligently cleaning one of the
buildings in the very early morning hours after staying up all night in the
rambunctious company of several tireless youth. Such dedication is
noteworthy and deserves recognition.
Despite all of the fun and fellowship that is present at camp, the weekend
is centered around the spiritual instruction and guidance of the youth. At
least two pastors from the Free Reformed Churches are asked to be
present for the duration of camp. The first pastor is asked to be a
counselor for the youth, offering instruction and guidance for those with
concerns and questions. He also is asked to preach a sermon on Sunday.
Reverend Tim Bergsma fulfilled this role this year and spoke on Philippians
3:17. Here he spoke about the exhortation that Paul gives the Philippians
to follow his example as a Christian, as he strives to grow in holiness.
Pastor Bergsma advised the youth to choose specific role models who
exemplify a true Christian walk and to learn from them, and follow their
example. This tied nicely into the other speeches that were presented
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throughout the weekend.
Another pastor is also invited to lead the speeches. This year, Pastor Hans
Overduin faced the crowd of 144 campers and 20 counselors and took
them on an instructive journey through the life of Joseph. He divided
these lectures into a series of four topics, each topic dwelling on a
particular aspect of Joseph's life and character that was relevant and
exemplary for the youth of this generation.
The primary topic addressed the diligence that Joseph displayed during
his life. Pastor Overduin expounded on this topic pointing out various
examples of how Joseph characterized diligence. In Canaan, Joseph was
very obedient to his father and took his father's requests so seriously that,
when finding his brothers were not in Shechem as expected, he did not
return to his father with the news that he could not find them. Instead, he
acted on a bit of hearsay from a stranger and continued on the arduous
journey to Dothan so that he might complete the task his father had given
him.
Furthermore, Joseph's diligence is exemplified in Potiphar's house in
Egypt. Although captured and sold as a slave in a most unfair and cruel
manner, Joseph did not mope in captivity, but rather used the gifts and
opportunities that God had given him to the best of his ability as he served
Potiphar. This is made evident in the amount of trust that Potiphar
displayed for Joseph, giving him oversight of his entire house and fortune.
This exemplary behavior continued on even in the confines of a prison
cell, where Joseph was so obedient and trustworthy that he gained the
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HOW MANY OF US, IF WE WERE EVER SO UNFAIRLY AND
CRUELLY TREATED AS JOSEPH HAD BEEN, WOULD HAVE
BEEN CHEERFUL AND DILIGENT, AND FULLY OBEDIENT
TO OUR MASTERS’ EVERY COMMAND?
complete trust of the keeper of the prison. How many of us, if we were
ever so unfairly and cruelly treated as Joseph had been, would have been
cheerful and diligent, and fully obedient to our masters' every command?
Furthermore, how many of us, in our current wealth, prosperity and
freedom, are cheerfully diligent in every place and circumstance that God
has placed us? Do we not often object and complain about how unfair life
is to us? However, this attitude cannot be found anywhere in the account
of Joseph's life, neither in the even more perfect life of the Lord Jesus, who
was fully obedient to His Father's command, even unto the suffering and
death on the cross so that sinners like us might be saved!
The second aspect of Joseph that Pastor Overduin dedicated a lecture to
concerned the tears that Joseph shed. Throughout the entire account of
Joseph's life in Genesis, there are seven recorded times where Joseph is
found weeping. Yet, unlike what might have been expected, Joseph is not
once found weeping in anger and frustration about the path that the Lord
had led him down. Not once do we find him doubting the Lord's
providence. Rather, we find him weeping in love for his brothers, and
rejoicing in his reunion with them, his father and his brother Benjamin.
displayed for Joseph, giving him oversight of his entire house and fortune.
This exemplary behavior continued on even in the confines of a prison
cell, where Joseph was so obedient and trustworthy that he gained the
complete trust of the keeper of the prison. How many of us, if we were
ever so unfairly and cruelly treated as Joseph had been, would have been
cheerful and diligent, and fully obedient to our masters' every command?
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Furthermore, how many of us, in our current wealth, prosperity and
freedom, are cheerfully diligent in every place and circumstance that God
has placed us? Do we not often object and complain about how unfair life
is to us? However, this attitude cannot be found anywhere in the account
of Joseph's life, neither in the even more perfect life of the Lord Jesus, who
was fully obedient to His Father's command, even unto the suffering and
death on the cross so that sinners like us might be saved!
The second aspect of Joseph that Pastor Overduin dedicated a lecture to
concerned the tears that Joseph shed. Throughout the entire account of
Joseph's life in Genesis, there are seven recorded times where Joseph is
found weeping. Yet, unlike what might have been expected, Joseph is not
once found weeping in anger and frustration about the path that the Lord
had led him down. Not once do we find him doubting the Lord's
providence. Rather, we find him weeping in love for his brothers, and
rejoicing in his reunion with them, his father and his brother Benjamin.
This instantly calls to mind the account in Luke 19:41 where we find Jesus
weeping over the city of Jerusalem, mourning over its impending
destruction; the city that would shortly rise up in anger and condemn Him
to death on the cross. We do not find Jesus lashing out in fury at the
people who are so unbelieving and so blind in their sin that they would
murder their Messiah. Rather, He mourns and prays for them to the end,
even asking His Father to forgive them while hanging on the cross amid
their mockery. There is so much that we can learn from Joseph and, in a far
greater measure, from Jesus concerning tenderness and love towards one
another.
The third topic that Pastor Overduin presented centered around
the coat of Joseph. By this, Pastor Overduin was specifically speaking of
the coat that Joseph left in the wife of Potiphar's hands as he fled her
persistent advances. Here was a practical, yet very spiritual call to purity
for a generation that is bombarded by the overt displays and luring
temptations that can so easily trap the youth in a relentless grip. We are
called, as Joseph exemplified, to literally flee temptation with all our
might and energy and to find strength in the Word of God and fervent
prayer. In our own strength, we can never stand up against the wiles of the
devil and expect to win, but in the strength of the Lord, we are most able
to fend off the attacks of Satan and grow in the knowledge and grace of
the Lord Jesus Christ.
The last lecture led by Pastor Overduin focused on the bones of
Joseph. Even in his death, we find Joseph still speaking and providing us
with hope and instruction. The lesson that he speaks through his bones is
one of faith and utmost confidence in the covenant promises of God.
Joseph requests that the people of Israel keep his bones unburied and that
26
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they are to take them with when they return to Canaan. There was no
doubt in Joseph's mind that God would lead the people of Israel back to
their promised land and he left his own bones unburied as a visible
testament and pleading ground to the Israelites that Egypt was not their
resting place. They could not be content there. How much more should
we, having been presented with the living Word of God, hope in His
promises and plead on them, returning them to the Lord who has given
them. How much more comfort should we not obtain from the death and
resurrection of the Lord Jesus as the ultimate pleading ground for our full
salvation and true rest in the heavenly Canaan!
Campers of 2012 will realize that I do not do justice to what camp
really is. However, in closing, I would like to extend a word of thanks to a
number of people. Kim and Jan Hamstra deserve special thanks for their
dedication and organization to make Camp 2012 a reality and such a good
memory. The counselors deserve recognition and thanks for their
patience and their willingness to enjoy the responsibility of overseeing so
many young people. The pastors presented such relevant and powerful
topics as well as being willing and eager to establish personal
relationships with the campers that attended. The Pennings family once
again provided 160 people with food the entire weekend. Lastly, I would
like to thank the young people that attended for making the Camp 2012 a
positive, memorable experience to all who were involved. The Lord
willing, we will again be offered the invitation to attend FRC youth camp
in the summer of 2013. I expect to see you there.

Kevin Wursten is a member of the Maranatha
Free Reformed Church in Hamilton, ON.
Thanks to Kenneth Kranendonk and Mike Zwiep
for the pictures.
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for our junior young people
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A TALE OF

TWO HOLLANDS
Mrs. Susan Schoeman

History has proven time and again that the church thrives during times of
persecution. The churches in Holland were no exception to this general
rule. The sixteenth century, in particular, brought tremendous upheaval,
reformation and persecution to the church. Luther's 95 Theses, Calvin's
Institutes, Guido de Bres' Confession of Faith, and The Heidelberg
Catechism were lightning bolts that ignited an unquenchable fire. King
Philip II of Spain, who became ruler of the Netherlands in 1555, was
determined to eradicate the new beliefs. Thousands of Protestant
"heretics" were brutally tortured and executed, yet the church flourished.
The Netherlands eventually gained independence in 1648 and enjoyed a
long-awaited time of peace. The church also enjoyed a period of rest and
became more established. It became respectable to attend the Reformed
Church (Hervormde Kerk), which was recognized as being the official
State Church. Ease gave way to indifference and apathy amongst church
members. Ministers and professors of theology dispensed with the basic
doctrines of sin and man's need of
salvation. They began to openly question
the infallibility of Scripture and refute
the doctrines of the virgin birth and
resurrection of Christ.
It was into this church that Albertus
Christiaan Van Raalte II was born in 1811.
His father was a minister in the Reformed
Church, and his dearest wish was that
one of his sons would enter the ministry
too. Albertus excelled in his studies as a
young boy, but his desire was to pursue a
career in medicine, not ministry.
However, his duty towards his father
prevailed, and, in 1829, he enrolled in
the theological school of the University
of Leiden.
Disappointed by the liberal views of the
professors and students, Van Raalte was
drawn to a small group of students who
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met regularly to study the Bible and pray. This club, led by Hendrik
Scholte, had been influenced by the Reveil, a movement which promoted
a return to the doctrines of Calvin. The young men were mocked and
ridiculed by their peers for their unsophisticated and unenlightened
views.
Van Raalte's friends graduated and were ordained. Their preaching and
outspoken views on the liberal condition of the church created quite a stir.
The faithful preaching of another minister, Rev. Hendrick De Cock, had a
tremendous influence also. People travelled great distances to hear De
Cock preach. He confronted them with their sinful conditions before a
holy God and proclaimed the free offer of salvation in Christ. Rev. De Cock
was placed under censure for being a trouble-maker, and shortly
afterwards deposed. He and members of The Scholte Club preached to
people who, disillusioned by the state church, were prepared to throw in
their lot with these 'radicals'. The Secession from the state church (The
Afscheiding) had begun.
With the formation of the new churches came persecution of its ministers
and members. The persecution was petty in nature: worship services were
forbidden, ministers were fined and thrown into jail, members were
laughed at and jeered, their houses vandalized and businesses boycotted,
and the children teased and bullied. The king, acting on a request from
the Synod of the Hervormde Kerk, decreed that the government would
reactivate three Napoleonic laws which forbade the forming of new
groups and limited the number of people who could meet together. It was
hoped that these measures would prevent the Secession churches from
growing. The king publicly called the seceding pastors, "schismatics,
fomenters of unrest and secret agitators".
In the midst of this turmoil Van Raalte graduated. The professors decided
to make a public example of Van Raalte. After passing his examination
easily, he was asked if he would uphold all the laws of church government.
Van Raalte replied that he could wholeheartedly agree with any law that
was Scriptural and in agreement with the Confession of Faith. He was
asked to study several volumes of church law and return for further
questioning, which he did. The professors questioned him again, and his
response remained unchanged. He was declared unsuitable for
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ministry, and immediately dismissed.
Van Raalte was examined by the first Synod of the Secession
churches in 1836 and ordained to the ministry. He married that same year.
Revival was sweeping the country, and persecution of the seceders was
persistent. Van Raalte was arrested and imprisoned several times, soldiers
were quartered in his home, he was fined repeatedly, and assaulted. Van
Raalte wrote to his wife, "Next week Tuesday I am to appear in court at
Deventer..notice has been received of another fine, to be paid by the 4th
of May...Dear wife, to preach is my calling; and if it costs money, it is the
Lord's work; if we but fear and love Him, this too will work together for
our good. We have never yet lacked anything, and truly He will not forsake
us..."
Ten years after the initial act of secession, persecution abated.
The king tolerated the new churches, but it was an uneasy truce. The
Secession ministers were involved with settling disputes within the new
churches. The Synod meeting in 1840 resulted in Scholte being expelled.
Some former members of The Scholte Club would not even speak to one
another! At the same time, economic conditions in the Netherlands were
deplorable; unemployment rates were high and taxes were intolerable.
Disaster struck in 1845. The potato blight hit Holland. Van Raalte began to
seriously ponder if the miserable living conditions, bleak future, and lack
of true freedom to worship were signs from God that they should leave
their beloved homeland. In the fall of 1846, the now-thoroughlyconvinced Van Raalte, his family, and approximately 50 others left
Rotterdam, bound for America.
This band of Dutch emigrants travelled to Ottawa county in
Michigan. They named the new settlement Holland. There was
excitement as they anticipated their new life in this land of freedom and
promise. They worked hard to clear the land, they constructed homes and
a church with their bare hands. They endured unbearable heat, torrential
rains, flooding, crop failures, disease and death. There were obstacles
which had to be overcome, personality clashes that had to be worked out,
and disappointments that drove some to near-despair. Van Raalte
ministered to and led the colony, he policed and judged the people, he
acted as land agent, chopped wood, helped clear the land, worked in the
30
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REVIVAL WAS SWEEPING THE COUNTRY,
AND PERSUCUTION OF THE SECEDERS WAS
PERSISTANT.
construction of the buildings, and encouraged the colony to keep trusting
in God.
Albertus Van Raalte and his followers had a tremendous and
lasting impact on the Dutch Reformed churches in North America. They
influenced the history and development of the state of Michigan, as well
as the vast country they came to regard as their home. Despite the
hardships, the people thrived. Because of God's faithfulness, the church
flourished.

Mrs. Schoeman is the wife of Pastor Schoeman
and a member of the Free Reformed Church
in St. George, ON
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the Covenant
William Cowper
(Ezekiel 36:25-28)
The Lord proclaims His grace abroad!
“Behold, I change your hearts of stone;
Each shall renounce his idol-god,
And serve, henceforth, the Lord alone.
“My grace, a flowing stream, proceeds
To wash your filthiness away;
Ye shall abhor your former deeds,
And learn My statutes to obey.
“My truth the great design ensures,
I give myself away to you;
You shall be mine, I will be yours,
Your God unalterably true.
“Yet not unsought or unimplored,
The plenteous grace I shall confer;
No -- your whole hearts shall seek the Lord,
I'll put a praying spirit there.
“From the first breath of life divine
Down to the last expiring hour,
The gracious work shall all be Mine,
Begun and ended in My power."

